THE NORM AS MORAL LAW   129

by which he gains the endless world." (It is
noteworthy that " name " is not superseded
here by dtman. This, rendered as breath by
Max Miiller, goes into space. The Vedantist
commentator renders it here as the cavity of
the heart, the " seat" of the soul.) This
reply is given secretly by the teacher, who
takes his questioner apart: "let this question
not be a public matter." Hence this doctrine
of karma was either considered advanced and
esoteric, or a trifle heretical. It does not
anyway prove this portion of the Upanishad
to be pre-Buddhistic. The doctrine openly
and emphatically taught in the Pitakas is
here tentatively touched upon. More cannot,
in these limits, be said, save this: that in
this and the Kaushltaki Upanishad, it is
also stated that a man's knowledge as well as
his deeds determine his future destiny. This
twofold category is not Buddhist. We find
mainly the threefold category of action by
overt deed, by speech, and by volition (that
is, action of purpose, intention, motive, will),
as the determinants of man's destiny.

Let us now revert to the Buddhist per-
spective of the operation of karma, taking
unceasing heed that we are not " thinking of
something else." Consider the Buddhist idea
of the relation of individuals to their acts
or karma. " Beings," the Buddha is said
to have taught, " are owners of their
works (kamma), heirs of their works; their
works are their matrix; their works are